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lsanuyx B. II. Tlomepni B oOpsaax 1 BipyBaHHsAX KiHI XIX — mouatky XXI
cromtTs (Ha wmatepianax ['yuynemuau). — KsamidikariiHa HaykoBa mpalsd Ha
paBax pyKOMIHCY.

Huceprariist Ha 3100yTTs cTymneHs goktopa (imocodii 3 ramys3i 3Hanp 03
['ymanitapui Hayku 3a cremianbHicTio 032 «Icropis Ta apxeosnoris». — JIBH3
«[Ipukapnarcekuil HarioHaabHUI yHiBepcuTeT imeHi Bacuis Credanukay MOH
Vkpainu, IBano-®pankiBebk, 2022. JIBH3 «lIpuxapnarcbkuii HaiOHaJIbHUIMA
yHiBepcuteT iMeH1 Bacuna Credannkay MOH Ykpaian, IBano-®pankisebk, 2022.

Ha ocHOBI erHorpadiuHux MarepiamiB 13 TepeHIB ['yIyJbIIMHU 3A1HCHEHO
KOMILJIEKCHE ~ JOCHI/DKEHHS TPhOX  CIHOPITHEHWX TEMAaTUYHUX  KOMIIOHEHTIB
(mMOoXOBaJIbHOI OOPSIAOBOCTI, JIEMOHOJOTIYHUX MEPCOHAXIB MAaHICTUYHOI T€HE3MW SIK
CKJIQJHUKIB HIK4YO1 MidoJIOoTii, MOMUHAIFHUX MOTHBIB y HApOJHOMY KalleHJapi),
B1JIOOpaYKEHO PIBEHB JHKEPETbHO-1CTOPIorpadiuHOTO BUCBITIICHHS TEMH, TEOPETHKO-
METOJI0JIOT1YH1 OCHOBH ii HAYKOBOTO IMi3HAHHSI.

1. PO3rasiHyTO CTPYKTYpHI €JIEMEHTH IMOXOBAJIbHOI OOpSAIOBOCTI: MAapKyBaHHs
«TPaBUJIBHOI» CMEPTi, CHOPSIKEHHS Ha «TOW CBIT», BUKOPHCTAHHS BIIACTUBOCTEU
TiTa MepIs B MariyHUX TMpakTUKaX, NpodiIaKTHYHO-HEUTpai3yloul 3axojH,
KEPTBOTPUHECEHHSI, OCHOBHI MaHICTUYH1 OOPSIH.

[IpoctexkeHo AMQEpeHIlitoBaHHS MOKIMHUKIB Ha «4YUCTUX» (mpaitypu) 1
«HEYUCTHX» (neMOHHM). BcraHOBIEHO, 10 YMOBOIO (POPMOTBOPEHHS MEPIIOT
KaTeropii MepIiB, sIKa CAHKI[IOHY€ 3A1MCHEHHS YCTAJIEHOTO TTOXOBAJIBLHOIO 00psny, €
SBUILE «IPaBUIBHOI» CMEPTI, A SKOi XapakTepHI YiTKI MapKyBaJIbHI O3HAKH.
[IpoananizoBaHo oOpsIOBE CIIOPSIKEHHSI MEPIIS 0 MOTOWOIYYSI Ta TIOB’sI3aHl 3 HUM
CIOKETU: MOTHUB IOJOPOXKI HA «TOM CBIT», /i€ MOKIMHUK MPOJIOBKYE 3EMHE KUTTS
(30epirae (i3ion0oriyHi, TyXOBHI, COIJIbHI XapaKTEPUCTHKH, BPA3JIMUBICTH TMEpPe.
HEYHNCTOI CWIoK). Po3misiHyTo MemiaTuBHI (OpMH TepeJaBaHHS MPEAMETIB 0
3arpoOHOro MpocTopy (PO3MIILEHHS B TPYHI;, BKUJAHHS Y BOAHUN 00’ €KT, MOTHIILHY
SMy; KEPTBONPHUHECEHH:S). BusBIEHO, 10 MNpeaMETHE CHOPSKEHHS MOKIHHUKA

MOJICNIIOE CHPUMHATTS MOTOMOIYYS SK MPOTHIIEKHOTO CBITY, /1€ XapaKTEPUCTUKU



3eMHHUX MpeAMETIB (TIip’s, 3a1i30, 30JI0TO, KBITH, TOBCTHI OJST, 3aCTIOKHU, 3aB’SI3KH,
BECUTbHA OJIe’Ka) OTPUMYIOTh 3BOPOTHE CIPUHHATTA. BHUCBITIEHO CHOPSKEHHS
MEpIlsl POJUIIBHOI0 Ta BECUIBHOI aTpUOYTHUKOIO, MIO BiAOOpakae KPUNTHUYHHM,
anoOTPOTICTYHNI MOTHB, TEMY CIIIOTH, MPUXOBAHOCTI, HEBUIMMOCTI SIK BIIACTUBOCTEH
Mepls 1 TMOTOMOIYYS, CHOPIAHEHICTh POJWIIBHOI, BECUIbHOI, ITOXOBAJIBHOI
00OpsAI0BOCTI Ta 30JM)KEHHSI HOBOHAPOXKEHOT0, HapeUueHO1, HeODKUMKA K YYaCHUKIB
o0Opsiay TIepexoy.

BcTranoBneHo, 1m0 MepTBE TIIO JIFOJWHU, OKpeMi HOTro 4acTUHH, 00 €KTH, SIKi
nepedyBajiu 3 HUM Yy JOTHKY, 3aJII0IOThCS B MariyHUX puTyajax 13 HamMaraHHSM
BIUIMHYTU Ha NPEAMETU/TIPOIECH HABKOJIMIIHLOI PEATbHOCTI, OCKUIbKM 3]1aTHI
nepenaaBaTd  (Gi3MYHI  BJIACTUBOCTI TMOKIMHMKA YH CXOXI1  TUIECHO-TICUXIYHI
XapaKkTepUCTUKU (MEPTBICTh, CMEPTh, XBOpOOa, TBEPIICTh, CTATUYHICTh, CIIIOTA,
HETIOBHOIIIHHICTh, CIOKIAHICTh, OaliAyKiCTh, COHJIMBICTb, CEMaHTHKa KIHIA).
MexaHi3M TakMx MariyHUX TPAKTHK peai3yeTbCs uepe3 KOHTAKT, MPUHIIHUII
yHO1IOHEHHS, MEIaTUBHE MOCEPETHULITBO IPEAMETA, a B1Jl HHOTO 3HOBY KOHTAKTHO
YH IMITaTUBHO.

[Ipoanani3oBaHO TMpPaKTUKK 3axXUCTy BiJA MepUsd/CMepTi, IPYHTOBaHI Ha
nepeBepTaHHi, YTBOPEHHI (PI3UYHOI TMEPEenIKOAH, KEPTBONPUHECEHHI, 3aJlisHHI
3aXMCHHUX BJIACTUBOCTEN XJ110a, KOJa, YepBOHOT HUTKH, COHIIS, TOCTPOTO TMpeaAMETa,
BOJIM, BOTHIO, 3aJli3a, 3BYKIB, IIyMy, M€XaHi3MaxX [1i KOHTaKTHOi, TOMEOMaTUYHOI
Marii, po3MilIieHH1 00’€KTIB, SIKI JOTHKAINCh JO MOMEPJIOTO, ¥ BaXKKOJAOCTYITHOMY
MICII1, IXHbOMY (p13UYHOMY 3HUIIECHHI.

Po3risiHyTO KEpPTBONPHUHECECHHS TBApWH, MPEIMETIB «3a TOMaHY» Pi3HUM
areHTHUM KaTeTropisiM y TOXOBaJbHIA 0OpsaoBocTi. JlOCTHiHKEHHS MOTHBAIIMHUX,
JIOKQTUBHUX, MEPCOHAKHUX CKJIQJHHMKIB TaKUX MPAKTHK JO3BOJUJIO BUOKPEMHUTH IX
OCHOBHI CMUCJIOBI acmeKkTH. Y paMKax IOXOBaJbHOI OOpSIOBOCTI BHCBITICHO
MaHICTUYHI PUTYalld 3 «OCBITJCHHS», «TOAYBAaHHSA», «HAITyBaHHSI», «YMHUBaHHS»,
«OYMIICHHS», 10eHTU(IKAli MPUCYTHOCTI Iyl MOKIMHHMKA, SKI B1HOOpaXaroTh
mpaapxaiyHi BIpyBaHHS TPO MaTepiaii3oBaHl XapaKTEPUCTUKH JTYXOBHOI CYTHOCTI

JIIOJIMHU, 11 aBTOHOMHE B1J] TUJIa ICHYBaHHS, 3/1aTHICTh 10 METaMOp(}o3H.



2. BuznaueHo, 1mo TPOTUICKHUM SBUIIEM [0 «IPABWIBLHOD» CMEPTI €
«HETIPaBWJIbHa» CMEPThH (panToBe, MBUAKOIUIMHHE, HACWIBHHIIBKE, IepeaIyacHe, He
MIJITOTOBJICHE ~ 3aKiHYEHHS  JKUTTS), SKa B MO€HAHH] 3 1HIITUMA
BHYTPIIIHROOOPAa3HUMU  YMHHUKAMH  3YMOBJIOE  TIOCMEPTHY  JIEMOHI3aIliIo,
bopMyBaHHS «HEUUCTHX» TNOKIHHUKIB. Cepen JIEMOHI30BaHUX MEPLIB Yy HIDKYIN
MioJIoTii BUOKPEMIJICHO 1H(AHTUIBHI 00pa3u, >KIHOYl ICTOTH JIOKYCIB MPHUPOJH,
camMoryOIli, yTOIJICHUKH, YIUpPi, TMOKIMHWUKH, SKI BIDKUIU «CBIM BIK», ajie 4epe3
aBTOHOMHI YMHHHUKHU IHTETPYIOTHCS JIO0 CBITY JtoAeil. Uepe3 MojentoBaHHs U aHami3
CHOCO0IB TMOPOJKEHHSI JOMAIIHIX JyXiB PEKOHCTPYHOBAaHO Ta KOHCTAaTOBAHO iX
3B’SI30K 13 MEPTBUMH, «THUM CBITOM», MICISMH JaBHIX MOXOBaHb. BiacTexuBiiu
IpUTaMaHHl UM Mi(OJIOTIYHUM oOpazaM O3HaKH, BIOMI B IHIIHUX MICIIEBOCTSIX
VYkpainu, llentpansHo-CxigHoi €Bpomu, 3’sICOBAHO KOPENAlli MK JOMalIHIMU
JyXaMu 300MOP(HOTO TUITY i MAaHICTUYHUMU BIpyBaHHSAMH.

[IpoananizoBaHO MNPUYUHU TIOCMEPTHOI 3’SIBU, JIEKCHMYHI IO3HAYEHHS,
30BHIIIHICTh, (YHKIIOHAIBHICTh, YacOBY AaKTHUBHICTb, CHOCOOM HeWTpami3auii
«HEUUCTUX» TMOKINHUKIB. Posrmsgatoun (i3wdyHO-Bi3yasibHI O3HAKH KaTeropiu
JEMOHI30BaHUX MEpIIB, BHIBICHO, W10 IM MpUTaMAaHHUA MeTaMopdi3M 1
noniMopdizm  (anTporioMopdizM, 300MopdizM, opHiITOMOP(DI3M, HyIEeMOPPi3M,
acpoMop(i3M), I OKPEMHUX IMEPCOHAXKIB — CHMMO103 TUIECHHUX aHOMAaJii 1 KpacH,
HETJIIHHICTh, 37e(opMOBaHICTh, aTpO(oOBaHICTh. DYHKI[IOHAIBHICTh «HEUUCTUX)
MOKIMHUKIB,  JOMAIIHIX  JyXiB  BiJA3HAYaeTbcs  aMOIBAJICHTHICTIO.  AHa3
XapakTepUCTUK Mi(OJOTIYHUX ICTOT MAHICTUYHOI TE€HE3W 3acBIIUMB 1CHYBaHHS
IIEHTPAIBHUX CMHCJIOBUX OCHOB, BIJIOOpOKECHUX y TPUYWHAX IMOCMEPTHOI
IILOTOCBITHBOI aKTHMBHOCTI, 30BHIIIHOCTI, JI€BOCTI Ta CIOCO0AX 3HEIIKOKCHHS.
[{uMu CrO)KETHUMHM JIIHISIMU JUIsl OUTBIIOCTI 00pa3iB € 3B’S30K 3 HEUHUCTOK CHIIOLO,
JUISL MEPTBOHAPOKEHUX, YOWUTHUX JITEH, MOMEPIMX HEXPEHICHNX HEMOBIST —
HIIATbHO-(1310JI0OTIYHI YAHHUKH, JUIS JKIHOYHX ICTOT JIOKYCIB TIPHPOAH —
iH(haHTUIIbHE  TOXOJDKEHHS,  (PepTUIIBbHO-CTaTeBl  BIIHOCHMHHU,  TEMIIOpaJibHA

aKTUBHICTb, JIJIs1 YIIUPIB — TBOAYIIIIIS.



PosrisHyTO crmocoOu MoXoBaHb «HEUHUCTUX» MOKIMHUKIB: M1 KOPIHHIM JEpEB,
Ha PO3JIOPDKKI, Yepe3 BTOPWHHE CIAJCHHS, 3aKJIaJaHHSd TUT TUDIIM Ta 1HIII.
[IpoanamnizoBaHo Mi(po-puTyabHI CUTYAIlil 31 3HEIIKOIHKEHHSI MaHICTUYHUX JIEMOHIB,
y SIKHX 3aJliTHI amoTporneiuHi 00’€KTH (BOTOHB, BOJA, MaK, Cilb, POCIWHH, BICK,
KOJIO0), Aii (mepeBepTaHHs, BUBEPTaHHS, OOB’SI3yBaHHS, PO3CIBAHHs, ITOJMBaHHS,
KOYpJAHHS,  MIAKYPIOBaHHS,  JKEPTBONPHUHECEHHs),  OUIBIIICT 3  SKUX
MOJTICEMAHTHYHI, YHIBEPCAJIbHI 1 32 aKI[IOHAJIbHO-CMUCIIOBUM HAaBaHTAXKCHHIM CXOXKi
YU 1ICHTUYHI 10 MPOo(MUIAKTUYHO-3aXHCHUX MPAKTUK Y TTOXOBAJIBbHIN Ta KaJeHIapHIM
o0psA0BOCTI. BCTaHOBIEHO NOXPUCTUSHCBHKI KOPEHI iX opMyBaHHs, TpaHchopmanii
MOTHBYBaHb, CHOCOOIB BHKOHaHHsS. YBary TMPUAUICHO SK YHIKaJIbHUM iAo
TPaJAMIIIHOT KYJbTYpH 3aXHCHUM TMPAKTUKAM 3 TPUIIMHEHHS MICISNOXO0BAIBHUX
BI3UTIB MeEpLIB (CUMBOJIYHE BECUUISI MK KpPOBHOCHOPITHEHUMH pPOAUYAMH,
0a30BaHOTO Ha CIOKETI 1HIECTY; HaKa3yBaHHS JEMOHY BHKOHATH 3aBijoMa
HE31CHEHHY, 1ppealibHy JIi10), TaK 1 OUIBII MPOCTUMH 3aX0JlaM 31 3HEITKOKESHHS
JICOBUX KIHOUMX JIEMOHIB (3a00pOHM 3JIMIIATUCH HAOJUHII, CIATH, BIAKIUKATUCH
Ha TOJIOC), yHnupiB (NEpeMillleHHs, pO3UJCHYBaHHS, KaJl4yeHHs), JOMAIIHIX TyXiB
(rocTpi, mepeBepHyYTI MPEAMETH, YAap HABIIJIIT).

BigznaveHo, 110, mompu 4iTKi BHYTPIITHHOOOpPA3HI XapaKTEPUCTUKU, PO3IIIS
HallMEHYBaHb, JI1€3AaTHOCTI, BI3yaJIbHOCT1 3aCBITYMB IHTETPOBAHICTh JOCIIIPKYBaHUX
MiposoriyuHux o00pasiB. lle 3yMOBIEHO CHIIBHUM MAaHICTUYHUM MOXOIKECHHSIM,
OTOTOXXHEHHSIM 3 HEYHCTOI CHJIOK, 1HOMI CXOKMMHM NPUYMHAMHU JIEMOHi3allii,
3a/IISTHHSAM YHIBEpCaJIbHUX allOTPONETYHUX 00’ €KTIB, CrIOcO0iB, 3ac001B HENTpati3alii
371a, PEAYKYBaHHSIM BIpYyBaHb, YIOMIOHEHHSM OKPEMHUX JIEMOHIYHHMX I1MOCTACEH.
HaiiGinpmr  BimUyTHO 1€ TMpolec OXONMUB TMOJIMOPQHI IyXH JIOKYCYy JOMY,
CUHKPETHU3YBAaBIIIA XapaKTePUCTUKU qyxa-30aradyBada, 1yXa-TIOKPOBHTEIIS, HEUYUCTOT
cui/90pTa B 30ipHUI Midosoriyauii mepcoHax. Midomoriuni mepcoHaxi, MoXiIHi
BiJl TIOKIWHUKIB, CIIOPIIHEHI 3 aTMOC(EPHO-KIIMATUYHUMU TIPOIIECAMU: BITPOM,
BUXOPOM, IOCYX010, Oypero, rpo3010, JI0IIEM, TPaioM, OJIMCKABKOIO.

3. Y rymynbchbKid KaneHAapHiM 00psSI0BOCTI BU3HAYEHO YACOBI BIATUHKHU, B SIKi

B1JI0YBaIOTHCSI IOMUHAHHS, a MOJIMOP(HI 1MOCTacl MEPIIB 3A1MCHIOIOTh JTOKATUBHI



MIEPEMIIIICHHS MK «TUMY» 1 «ITUM CBITOM». BCTaHOBIIEHO, 110 B OCHOBI MOMUHATIBHUX
oOpsiiB — aMOIBaJIEHTHUM 3B’S30K MK MOMEPJIMMH 1 >KUBHUMH WICHAMHU POAY:
CHUCTEMATHYHI >KEPTOBHI Jiii MOTHUBYIOTh MEpPIIIB BUKOHYBATH ITOKPOBUTEIIbCHKI
¢byHKII1, a iX BIACYTHICTh — TBOPUTH 3J710. 3 OTJISiAy HA 1€ BUSABICHO TUIACTHYHE
CIpsIMyBaHHSI TOMUHAHb.

[TomuHanbH1 00PN PO3TIISIHYTO KPi3b MPU3MY 1X aKI[IOHAIBHUX, MPEIMETHUX,
BepOaTbHUX, areHTUBHUX, YaCOBUX, CMHUCJIOBHUX €JIEMEHTIB. AHAIITHUYHUN DPO3TIISI
MIOMUHAJIBHUX TPAaKTUK y KaJleHJapHOMY 3pi31 3aCBITYMB CHHKPETUYHUN CHMO103
TOXPUCTUSHCHKUX 1 XPUCTUSHCHKUX CBITOTJISTHO-PUTYATBPHUX KOMIIOHEHTIB, IXHE
pizHOUacoBe (OpMyBaHHS, BUKOHAHHS, 3HaYEHHS. 3’5COBAHO, 110 P13HOOOPSI0BUMHU
MOMUHATBHUMU PeIICKCISIMU B KaJICHIapHOMY BUMIpPI T'YIyJIiB HACHUUYEHI PI3/IBSHO-
HOBOPIYHHUM, BEJIHMKOJHIN, TPOilbKUI mnepioau, cBaro Crnaca, «aiaiBHI» cyOoTu. B
3aJIEKHOCTI BiJl 4aCOMPOCTOPY MOMHUHAJIBHI 00PN peasi3yloThCsl yepes3 31HCHEHHS
3aynokiHux Ciyx0, KOJEKTUBHUX Tpale3yBaHb, KEPTBYBaHb «3a IYII1» MEpIIIB,
IHIIMX MaHICTUYHUX PUTYyalliB, MEPECTOPOr 1 3a00pOoH. 3’4COBaHO, 11O OKpECIEeH1
MPaKTUKH 32 OCHOBHUMH XapaKTEPUCTUKAMU € TMPOJIOBXKEHHSM PHUTYaJiB
MOXOBaJIBHOT OOPSAIOBOCTI, IHAUBIyAIbHUX TOMUHAJIBHUX JHIB 13 TIEIO BIIMIHHICTIO,
0 MalOTh HE JIIHIMHE, a MUKIiYHe 371icHeHHs. [IpogeMoHCcTpoBaHO, 10 BIPOJIOBXK
KaJICHJAPHOTO POKY MPHUCYTHICTh MOKIMHUKIB Ha 3€MJII 1 TOMHHAJIbHI MPAKTHKU B
00pSAIOBOMY acCMeKTi BUpAXKEHi HEepiBHOMIpHO. IX OCHOBHMII MacuB HpuIajgac Ha
3MMOBHMI Ta BECHSHHUU MEPIOAM, KOJIM OYEBUIHA JBOUYICHHA CTPYKTypa OOpPSIiB:
BIIOYBA€EThCSl pUTYyaJIbHA 3YyCTpid MEPIB, @ TaK — IX BUIPOBaKyBaHHs. [leBHi
NOMHUHAIbHI ~ YMHHOCTI  («3alPOCHMHM»  MEPIIB; BHUKOHAHHS NOMHHAJIbHHUX
KOJISiyBaHb; OOJapOBYBAaHHS PSKCHUX UM JAUTIYMX OOXOJIB «3a OYII» MEpIlB;
MapKyBaHHS MOTHWJI Ha 3eJIeHl CBsTa; MaHICTMYHI Tal0y Ha CHOXUBaHHA (PYKTIB,
OBOYIB Ta 1H.) MAIOTh OJJHOPA30B1 KAJICHIapH1 TIPOSIBH.

OxpeMi €IeMEHTH TYIyJbCbKOI KaJleHJapHOi OOpsI0BOCTI, TOB’s3aHl 3
MEpPISIMA, TOMHHAIFHUMH MOTHBaMH, JOCHIIKEHO 4Yepe3 MOJICIIOBaHHS 1
peKoHCTpYIOBaHHsA. L{e cToCyeThCs 3aKIMKaHb MOTOMHUX SBUIY 1 TBapUH Ha CBSTHIA

BeUip, Pi3/IBIHO-HOBOPIYHMX BOTHIB, CHOMA, CiHA, COJIOMHU, MEPCOHAXKIB PSIKCHHS,



paxmaniB, Paxmanchkoro BenwkomHs, 3amaroBaHHS MOTHII, MaHICTUYHHX TaOy Ha
CTHIOKUBAHHS OBOUIB 1 (DPYKTIB, Ki B pUTYyaTbHOMY KOHTEKCTI BiIOOpaXaroTh JOBOJI1
pI3H1 CMHUCJIOBI HaBaHTA)KEHHSI, ajl¢ TUM UM 1HIITUM YMHOM TOB’s3aH1 3 MOKIMHUKAMHU.
BincTesxxeHo nepioan MposBY 1 HOMUHAHB «HEYUCTHX» MEPIIB.

[IpoananizopaHo  0GaraTtoacrnekTHI  MOMHHaJIbHI ~ KOMIUIEKCH  OOpSIiB,
aQHAJITUYHUNA PO3IJISIT SKUX BUSBUB apXaidHi 1 pi3HOIUIAHOBI CKJIAJHUKU. B 1boMy
BIJTHOIICHH] PEMPE3CHTATHBHI OOPSAIN «TPIiTH Mima» 0a3oBaHi Ha OararoacneKTHUX
MOTHUBAIlISIX: TAaJCHHS BOTHIO TMOKIHUKAHE <GIrPITU», TMOJETIIUTH POCTOPOBE
NepeMIlIeHHsT Ayl 1 Mo)Ke OyTH pPeayKOBaHHM TpaHC(hOpMOBaHUM OOpSIOM iX
TPYIOCTIAJICHHS; AUTSI91l 00X0au Ta 001apOoBYBaHHS X MHJIOCTHHEIO TPYHTYETHCS Ha
CUMBOJIIYHOMY TTOCEPEAHUIITBI JAaHUX CYCHUIBHHUX KAaTEropid MK «IIUM» 1 «THUM
CBITOM»; (DITypyBaHHS B 00psiIax MPEAMETHUX €JIEMEHTIB HAJIEKUTH J0 PUTYaIbHOTO
«TOYBaHHS», «HAIyBaHHS» TMOKIWHUKIB; OpHITOMOPGHI Xiilli BIATBOPIOIOTH
MaHICTUYHI BIpYBaHHS TMPO OTOTOXHEHHS JyII T[OMEpJUX 13 mnTaxamu. B
JIOKaTUBHOMY BIJIHOIIIEHHI BUKOHAHHS JIIMCTB HA FOPOJl, B3aEMOIOB’ A3aHICTh BOTHIO
3 anmoTPONEITYHO-OUMCHUMH CIOKETaMM, 3aJy4eHHs NPOKpealiifHuX, BITAICTUYHHUX
00’€KTIB BKa3ajy Ha MOJIBAJIEHTHY MPUPOAY IIUCTB «TPITH JiAa», IXHIA 3B 430K 13
aKTOM OHOBJICHHS, arpapHUM KYJIbTOM Ta KYJbTOM BOTHIO.

3’scoBaHl €THOJIOKQJIbHI Ta 3arajJbHOCTHIYHI PHUCH, CMHUCIIOBE IMiIPYHTH,
TpaHcopmarlii, CcTaH CydacHOro TIOOYTyBaHHS  CKJIQJHUKIB  TOXOBaJbHO-
MTOMHHAJIBHOT 0OPSTOBOCTI, Mi()OJIOTIUHUX CIOXKETIB, TTOB’SI3aHUX 13 JIEMOHI30BaHUMH
nokiiHuKamMu. IIpocTexeHo BHYTPIIIHBOCHOPIIHEH] 3B’S3KM MK IOXOBAJIBHOIO
OOpSAOBICTIO, MOMUHAJIBHUMU  MOTHBAaMU  KaJIGHJApPHOI  OOpsSIIOBOCTI  Ta
JIEMOHOJIOTIYHUMH CIO’KETaMH HIDKYOT Mi(oJIoTii.

KuawuoBi caosa: ['yuynpiiyHa, TyIyJd, T[OMEPJIUH, MNOXOPOH, Aylla,
Mi(pOJIOTIYHUN TIEPCOHAX, HIbKYa MioJoris, MOMHHAIbHI MOTHBH, JIEMOHI3aIlis,
oOpsif, BipyBaHHS.

SUMMARY
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Relying on the ethnographic materials from the Hutsul region, the thesis
comprises a comprehensive study of three related thematic components (funeral rites,
demonological characters of manistic genesis as components of lower mythology,
funeral/burial motives in the folk calendar), it depicts the historiographical
interpretation of the given topic as well as theoretical and methodological grounds of
it scientific study.

1. The study focuses on the structural elements of the funeral rites: the “right”
death marking, getting the deceased ready to depart to the “other world”, use of the
dead body properties of the in magical practices, preventive and neutralizing
measures, sacrifices, basic manistic rites.

The research traces the division of the deceased into “pure” (ancestors) and
“impure” (demons). It establishes that to categorize the deceased person as the
former, which allows proceeding with the established funeral rite, there should be
acknowledged the phenomenon of “right” death that is characterized by clear
markings. The study analyses the ritual equipment of the deceased when getting them
ready to the afterlife, it also takes into account related plots: the motive of the trip to
“another world”, where the deceased continues their earthly life (they preserve
physiological, spiritual, social characteristics, along with the vulnerability to evil
spirits). The study considers the means of transferring various objects to the afterlife
(putting things in a coffin; throwing them into a water body or a grave;
sacrifice). Taking into consideration the ritual objects accompanying the deceased, it
argues that the afterlife is perceived as the opposite world in which earthly objects
(feathers, iron, gold, flowers, thick clothes, fasteners, ties, wedding clothes) obtain
opposite characteristics. The study highlights the reason of equipping the deceased

with wedding and birth-giving paraphernalia, as it reflects the cryptic, apotropaic



motive, the idea of blindness, concealment, invisibility as characteristic features of
the deceased and the afterlife; it also emphasizes the kinship of birth-giving,
wedding, and funeral rites along with similarities of the newborn, bride/groom, and
deceased as representatives of the transition rites.

The corpse and its parts, as well as objects that have been in a direct contact
with them, can become a part of magical rituals that aim at influencing certain objects
/ processes of the surrounding reality as it is believed that they are able to convey
physical characteristics of the deceased or similar bodily and psychological features
of them (deadness, disease, solidity, statics, blindness, inferiority, calmness,
indifference, sleepiness, semantics of an end). The mechanism of such magical
practices works through a contact, a principle of similarity, an object mediation, and,
therefore, backwards through a contact or imitation.

The research work analyses defending practices against the deceased / death by
means of turning, physical obstacle creation, sacrifice, reliance on the protective
properties of bread, a circle, a red thread, a sun, a sharp object, water, fire, iron,
sounds, noise, mechanisms of contact and homeopathic magic, by means of placing
objects that touched the deceased in a hard-to-reach place or their physical
destruction.

The thesis also studies animal sacrifices and sacrifices of objects “to deceive”
various agent categories in funeral rites. The analysis of motivational, locative, and
character components of similar practices provides grounds for allowed their main
semantic aspects identification. In the framework of funeral rites one can single out
manistic rituals of “lightening”, “feeding”, “quenching the thirst”, “washing”,
“cleaning”, acknowledging of the deceased soul presence; they reflect pre-archaic
beliefs about the materialized features of the spiritual essence of a human, their
autonomous out-of-body existence and ability to metamorphose.

2. It has been determined that the opposite phenomenon of a “right” death is a
“wrong” death (sudden, unexpected, violent, premature, non-awaited end of life);
combined with various factors (like internal grudge) the latter one causes posthumous

demonization, appearance of “impure” deceased. The demonized deceased in lower



mythology include infantile images, female creatures representing nature loci, suicide
victims, drowned people, vampires, those who over-lived “their age”, yet due to
independent factors they are integrated into the human world. Processes of modeling
and analysis of ways of house spirits appearance contributed to reconstructing and
proving their connection with the dead, ‘“afterworld”, places of ancient
burials. Tracing the roots of these mythological images inherent features, which are
also known in other parts of Ukraine, Central and Eastern Europe, there have been
clarified correlations between domestic spirits of the zoomorphic type and manistic
beliefs.

The research work presents the analysis of causes of the post-mortem
appearance of the “impure” deceased, their lexical denotations, appearance (look),
functionality, temporal activity, as well as ways to neutralize them. The study of the
physical and visual features of the categories of demonized deceased has proven that
they can be characterized by metamorphism and polymorphism (anthropomorphism,
zoomorphism, ornithomorphism, none-morphism, and aero-morphism), while for
some characters the list of typical features includes a symbiosis of bodily anomalies
and beauty, imperishability, distortions, and atrophy. The functionality of the
“impure” deceased and domestic spirits is ambivalent. The analysis of the
peculiarities of mythological creatures of manic genesis has helped to identify the
central meaningful bases, responsible for the causes of post-mortem activity in the
real world, their appearance, effectiveness, and disposal methods. For the majority of
characters and images these plot lines are derived from connections and relations
with evil spirits, in case of stillborn children, murdered ones, and unbaptized
deceased infants, the reasons lie in initial and physiological factors, for female
creatures of nature loci things trace back to infantile origins, fertile sex relationship,
and temporal activity, for vampires hypocrisy is the case.

The research work also deals with ways of burial of “impure” deceased: under
the tree roots, at the crossroads, by means of secondary incineration, laying branches
on the dead bodies and others. Additionally, there have been analysed mythical-ritual

situations aimed at neutralization of manistic demons by means of apotropaic objects



(fire, water, poppy seeds, salt, plants, wax, circle), actions (turning upside down,
turning inside out, tying, scattering, watering, throwing, smoking, sacrifice); most of
them are polysemantic, universal and similar or identical to preventive and protective
practices in funeral and calendar ceremonies in terms of action-semantic
meaning. There have been traced some pre-Christian roots of their formation,
motivations transformation, and ways of fulfillment. Equal attention is paid to both
protective practices aimed at the aversion of the post-funeral visits by the deceased,
which are unique to traditional culture (symbolic wedding between blood relatives,
based on the idea of incest; deliberately ordering the demon to accomplish an
impossible task/perform an unrealistic action), and simpler means aimed at making
forest female demons harmless (when in forest, one is banned to stay there alone,
sleep, or respond to voices), the same kind applying to vampires (changing places,
dismemberment, mutilation), and house spirits (sharp objects turned upside down,
sharp blows).

It is noteworthy that despite the clear internal-imagery characteristics, the study
of their names, capacity, and visual representation has showed the integration of the
mythological images in question. This can be explained by a common manic origin,
similarities and identification with evil spirits, occasionally common causes of
demonization, usage of universal apotropaic objects, methods, means of neutralizing
evil, reducing beliefs, assimilation of individual demonic incarnations. This process is
a rather remarkable one when dealing with polymorphic spirits of the house locus, as
they syncretized characteristics of an enrichment spirit, a patron spirit, an evil force /
devil in the collective mythological character. Mythological characters coming from
the deceased are related to atmospheric and climatic phenomena such as a wind,
vortex, drought, storm, thunderstorm, rain, hail, and lightning.

3. The Hutsul rites calendar includes periods of time to commemorate, while
polymorphic incarnations of the deceased perform locative movements between
“this” and “that world”. It has been established that funeral rites basis relies on an
ambivalent connection between the deceased and living members of a family: the

systematic performance of sacrificial actions motivates the deceased to patronize,



while their absence makes them do harm. In view of this, memorials acquire a gilastic
direction.

Funeral rites are considered through the prism of their action, object, verbal,
agency, temporal, and semantic elements. There has taken place an analytical
consideration of funeral practices regarding the calendar, and it has proven a
syncretic symbiosis of pre-Christian and Christian worldview-ritual components,
their diachronical formation, performance, and meaning. It has been found out that
different memorial rites in the Hutsul calendar find their implementation during the
Christmas and New Year, Easter, and Holy Trinity periods, the Apple Feast of the
Savior Day, and “Holy” Saturdays. Depending on their time and space, memorial
rites are followed through a performance of funeral and memorial church services, by
means of collective meals, charity “for the soul” of the deceased, other manic rituals,
warnings and prohibitions. Regarding their main characteristics the outlined practices
belong to the continuation of the funeral rites and individual memorial days, yet they
are of cyclical not linear nature. The study has shown that throughout the calendar
year there is an uneven ration of the deceased and funeral practices in the ritual
aspect. They reach their peaks during the winter and spring periods, when the two-
part structure of rites becomes obvious: there is a ritual meeting of the deceased, and,
consequently, the ritual farewell. Certain memorial services (“invitations” of the
deceased; memorial carols singing; giving gifts and money to the dressed-up
processions of adults or children to commemorate “the soul” of the departed; marking
graves during the Green Week; manistic taboos on the consumption of fruits,
vegetables, etc.) appear as one-time calendar events.

Certain elements of Hutsul calendar rituals associated with the deceased and
funeral motives have been studied through modeling and reconstruction. This applies
to calls for weather and animals on the Christmas Eve, Christmas and New Year
lights, sheaves, hay, straw, dressed-up characters, rahmans, the Rahman Easter,
decorating graves, manistic taboos on the consumption of vegetables and fruits; all of

these reflect quite different meaning in the ritual context, but in one way or another



they are associated with the deceased. There have also been noted the periods of
activity and commemoration of the “impure” deceased.

There had been analyzed multifaceted memorial complexes of rites; their
analytical study has revealed archaic components on different levels. In this regard,
the representative rites of “warming a grandfather” are based on multifaceted
motivations: starting a fire should “warm up”, facilitate the interspatial movement of
souls and can be seen as a reduced and transformed cremation rite; children's
processions collecting gifts and charity are based on the symbolic mediation of these
social categories between “this” and “that world”; various objects used in the rites
belongs to the rituals of “feeding” and “quenching the thirst” of the
deceased; ornithomorphic bread reflects manistic beliefs about souls of the deceased
being embodied in birds. In terms of locality, actions performed in gardens and
patches, mutual connection of fire with apotropaic ideas of cleansing, involvement of
procreation, vital objects, all these have indicated the polyvalent nature of “warm
grandfather” actions, their connection with the act of renewal, agrarian cult and cult
of fire.

The thesis singles out the ethno-local and general ethnic features, semantic
basis, transformations, current state and role of the funeral and memorial rites
components; it also clarifies mythological stories related to the demonized
deceased. Moreover, it traces the internally related connections between funeral rites,
funeral motives of the calendar rites and demonological plots of lower mythology.

Keywords: Hutsul region, Hutsuls, deceased, funeral, soul, mythological
character, lower mythology, funeral motives, demonization, rite, belief.
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